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Abstract. This article analyzes the system of anthroponyms of different peoples from an anthropocentric
perspective. In particular, the commonalities in the way of thinking of the Uzbek, Tajik and Mongol peoples are
revealed in the example of individual names. An anthropocentric study of the famous nouns system of these
languages has shown that one of the decisive factors in the interaction of these three major ethnic units is that they
have much in common in their way of thinking. It is based on the fact that over the centuries, deep integration has
served to further develop this commonality. In Uzbek anthroponyms, names related to the motif of enumeration
are explained.

AnHoTauusi. B JaHHOW cTaThe cHCTeMa aHTPONOHHUMOB pa3HBIX HApPOJOB aHAIM3UPYETCS C
aHTpOHOLIeHTpPI‘IeCKOﬁ TOYKHU 3pCHUS. B HaCTHOCTH, O6H.[I/Ie YCPThl MBINJICHUA y36eKCKOFO, TaIPKUKCKOT'O H
MOHT'OJIBCKOT'O HAapOJAOB PACKPBIBAKOTCA Ha IMPpUMEPE HWMCEH HCKOTOPLIX HApOAOB. AHTpOHOI.[eHTpH‘IeCKO@
HCCIICA0OBAHUC H3BECTHOM KOHCKOH CHCTEMBI dTHX S3BIKOB MoKa3ajo, 4TO OJHUM H3 PCHIAOMINX Q)aKTOpOB BO
BSaHMOHeﬁCTBI/IH OTUX TPEX OCHOBHBIX 3THUYCCKHUX CAUHUIL ABJISLACTCA TO, YTO Y HUX MHOI'O O6H.[€FO B 06p336
MeIIieHusT. OH OCHOBaH Ha TOM (I)aI(Te, YTO Ha MPOTAKCHHUHU BEKOB rny601<aﬂ HUHTCTpanusl CIyKuia z[anLHeﬁmeMy
Pa3BUTHIO 3TOH 06H.[HOCTI/I. B y36eKCKI/IX AHTPOIIOHHUMAX O0OBSICHIIOTCS HMCHA, CBsJA3aHHBIE C MOTHBOM
IEPEUYNCIICHUS.
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Introduction. "The world of onomastics, first of
all people and place names (anthroponyms and
toponyms) is so connected with society that (I do not
hesitate to express my feelings) a person who pays little
attention to it, be it a philologist, historian, geographer,
geographer or just curious, cannot be indifferent”, —
writes A.K.Matveev [4, p. 7]. A.S.Schcherbak also
writes that "different types of onomastic concepts, the
main source of which is anthroponyms and toponyms,
serve to determine the cognitive basis of important
onomastic units" [7, p. 34].

It is precisely because we have recalled these
considerations that indeed well-known nouns, in
particular anthroponyms and toponyms, provide a
richer and more reliable information than other types of
onomas in the formation and gradual analysis of a
nation's way of thinking. The place names are relatively
ancient and stable, as well as being named by members
of the whole community as a whole nation; The relative
instability of human names, even though they have the
same origin as humanity, is formed on the basis of the
laws of nomenclature of a particular society, and the
fact that most individuals or individuals as "creatures"
reflect different aspects of society, anthropocentrically
in comparing and studying the specificity of these two
types of names can provide much richer facts.

In the development of human names, it is observed
that many peoples of the world have gone through a

close stage. This process differs in that a certain gradual
development takes place in a certain period of time in a
nation. The interaction of peoples, socio-political life,
level of culture, religious factors also play an important
role in the process. Of these, the influence of religious
worldview and factors in the development of human
names is one of the next stages. There is no doubt that
religion is a high stage in the development of human
thought and civilization. In particular, the human
names of the Turkic peoples, who believed in several
religions in certain regions and dates before Islam, in a
sense reflect the traces of past beliefs.

As for the Islamic beliefs in this regard, one of the
important responsibilities of parents is to choose a
suitable name for their child. This is one of the rights of
the child after birth. There is a narration in the chapter
on the name of the Prophet Muhammad (peace and
blessings of Allaah be upon him) that when a man
named Ja'al (bat) came to complain about his father, he
considered the child's grievances to be justified because
the father had not paid the child.

The book "Happy Family" describes in detail the
important events in the history of Islam, the conditions
associated with the choice of a suitable name [5, p. 278-
288]. The condition that names should be beautiful is
based on the hadith narrated from 'Abdullah ibn Mas'ud
(may Allaah be pleased with him) that “Allaah is
beautiful and loves beauty” [5, p. 279]. It is important
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to note that in the Islamic creed, the name has not only
a secular but also a secular significance, as narrated by
Abu Dawud, Ibn Habban, Tabarani and Bayhagi: So
make your names beautiful. ” It is said that names such
as Abdul Uzza (slave of the idol of Uzzo) should not be
used here. In addition, the Prophet (peace and blessings
of Allaah be upon him) did not entrust the milking of
camels to a Companion named Murra (Bitter), Harb
(War), but to a companion named Ya’iysh (Yashar).
The fact that they replaced him with Bashiyr
(Prophecy, Joy) shows the greatness of the attribute in
the name. According to a hadith narrated by Imam
Bukhari, Su'ayd ibn Musayb's grandfather Hazn
(Roughness) was told that when the Prophet (peace and
blessings of Allaah be upon him) suggested the name
Sahl (lightness), Hazn would not go beyond the name
given by his ancestors. His offspring says he has not left
this trait in his family since. The fact that the truce was
achieved through the arrival of Suhayl ibn 'Amr as an
ambassador to the Hudaybiyah peace treaty is another
reason for the special attention paid to the name in
Islam. Abu Rayhan Beruni also wrote that the
ambassador should have a resonant name along with a
number of qualities.

11. Methodology. The principles of nomenclature
present in anthroponyms have evolved in relation to
each other. There are principles that are so closely
intertwined with each other that it is difficult to imagine
one without the other. For example, the principle of
enumeration, based on the content of the name, is
sometimes intertwined with names based on religious
motives, and sometimes with names related to natural
phenomena.

One of the nominative motives observed in Uzbek
anthroponyms is to take into account the date, month,
and event of the child's birth. However, it should be
noted that some other factor or factors may also play a
role in this. This is due to the fact that the number of
participants in the nomination process is limited, it is
not possible to analyze them directly, that is, it is
impossible to ask each nominee (name nominee) based
on this principle.

As an example, if we consider the names
associated with the names of the months, the Uzbek
people have used several calendars throughout their
history, but not all of them have become anthroponyms.
It is therefore necessary to consider separately the
names of the months that have become anthroponyms
in the system. For example, in Central Asia and Iran,
the name of the moon, which has been used since
ancient times, has become the name of only one person.
(In fact, there is no basis for a firm conclusion, as is
known from written sources - this).

Bahman («¢ is Vehumana in the ‘Avesto’,
Vehuman in Pahlavi, and consists of the words vehu
meaning “"opinion" "mind," and man, meaning
"thought". Tabari gives its meaning in Arabic as ¢mall
4l He was one of the amshospands of the Zoroastrian
faith and was called bahman in the eleventh month of
the year and on the second day of each month [3, p.
5128]. Other meanings of this word, as well as the
meaning of angel, mountain, and dwelling place as a
famous horse, are given in detail in this dictionary [3,
5129]. This word appears as the name of the month in

"Qisasi Rabguziy": "Kechti bahman zamharir qish,
galmadi gori, buzi". In our view, the lexical meaning of
Bahman’s name is important to the nominee. This is
because the name was given even in times when the
ancient names of the moon were completely obsolete.
As an epic name, one of the heroes of "Shohnoma"
Bahman is the son of Isfandiyar. He hands over his
property to Bahman:

Hama lashkarashro ba Bahman supurd

V-az onjo xiromid bo chand gurd.

Translation: "Bahman handed over all his army
and left with a few warriors".

In Uzbek literature, Bahman's hero is in the epic
"Gul and Nawruz" and, of course, is considered an
alternative negative hero to Nawruz. The fact that this
name was given in later times has nothing to do with
Zoroastrianism also confirms that the name of one of
the descendants of Alikhan Tora Soguni was
Bahmanyar.

From the names of the months to be analyzed, we
see a different situation in the names of Rajab,
Ramazan, Safar, and Sha'ban, which have become
atroponyms:

1. The lunar calendar, which is the basis of these
names — the Hijri lunar calendar, was and is officially
consumed until the beginning of the XX century and
then in the religious sphere, as well as among the Arab,
Tajik, Mongol and Uzbek peoples. In this respect it
differs from the ancient solar calendar and the Hijri sun.

2. Not all months’ names in the Hijri lunar
calendar occur, but five occur as anthroponyms. Four
of these, "shuhuru-l-haram,” are the months of
reverence.

Comparing the names of peoples of several
kinship and non-kinship languages shows that aspects
such as their world of thought, dreams, and attitudes
toward being are very similar to each other. Based on
the nature of Uzbek names and analyzing them into
several groups, one of them is the wish noun. (It will be
recalled that this classification was based on the
meaning of the appellate, based on our views on the
nominator-nominee relationship.) Such appellate
consists of abstract concepts such as universal qualities,
intentions in human dreams, goodness. For example, in
Uzbeks: Quvonch, Quvonchoy, Quvondiq, Baxt,
Baxtigul, Qutlug’, Qutlibika, Qutlug ‘qadam, Sevinch,
Go zal, Qahramon.

The reason why we mention this type in the first
place is that most anthroponyms today belong to this
group. In fact, from a chronological point of view, it is
not surprising that this type occupies one of the last
places. The reason is, firstly, that man named real
concepts before naming abstract concepts, and
secondly, that some of them belong to other word
families as an appellation.

It should be noted that the fact that these types of
names have different lifestyles, are geographically
distant from each other, and their economic conditions
are equally prevalent in other nations shows once again
that man strives to maintain his spiritual image in any
natural and economic conditions.

For example, in the Mongols Az — happiness,
Azjargal, Bayar — joy, celebration; Bayarbaatar — joy
and bravery, Bayarsaikhan — joy and beauty, Ménkh —
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eternal, everlasting; Ménkhsaikhan — eternal,
everlasting; beautiful [1, 220].

In fact, such names can be divided into several
subgroups. For example, eternity, long-lived names: in
Uzbek Olmas, Olmasoy, Yashar; in the Mongols, as we
have seen, Monkh, Ménxsaikhan; Khalid in the Arabs;
like Jovid in Persia. The basic appellate allows us to
conclude that names belonging to this type have been a
tradition by humans since the time when they lived
according to the laws of the forest. The ‘Veda’, the
oldest written monument, as well as the ‘Avesto’ and
‘Gilgamish’, also show the antiquity of the famous
nouns belonging to this group of subjects. For example,
Al Hatun is the name of Chenghis Khan's daughter. In
1209, Ediqut Barjug married her [1, p. 7].

At this point, when we compare the system of
anthroponyms of the Turkic and Iranian peoples, which
have long had very close socio-political, religious,
cultural and enlightenment relations, first of all, they
show almost the same nominative motives.
Importantly, the oldest layer of the system of
anthroponyms of both peoples consists of nouns named
"Avesto”. For example, in Uzbek such names as Olmas,
Olmasoy, Mangu are represented in the Iranian peoples
as Jovid. The appellation of the name of this person is
the word yavaetat in the Avestan meaning “eternity”
and took the form yavetdn in Pahlavi [3, p. 562]. The
yave part of the name means "forever", and the second
component is included in the names Khurdod and
Murdod mentioned in the ‘Avesto’. In particular,
Khurdad appears in the Avesto in the form of
Haruvatdt. The first component means "mature™, while
the second part is an adverb in the sense of "every".
Both components together mean "perfection”,
"maturity” [6, p. 720]. It should be noted that at
different stages of language development and phonetic
differences between dialects, the similarity of the laws
of sound change, there is a similarity in the Turkic and
Iranian languages. Like every level of language,
phonetic differences also occur as a product of thought
harmony. The phonetic change y - j in the above
example is very common in Turkic languages: yo ‘[ —
jol, yo ‘nalish — jonalish.

In the system of personal names of both
peoples there are many names formed on the same
principle. For example, we often observe this in names
formed on the basis of phytonims, zoonyms,
cosmonims, as well as names associated with colors.
The most ancient names of the Iranian peoples in the
system of anthroponyms are Arjosb, Tahmosb, Jomash
("asp" - horse), Zardusht ("ushtur" — camel), meaning
"horse" and "camel”, besides it names with component
‘toy’ are widespread (Anortoy, Subutoy, Iristoy). At the
same time, the genealogical differences of these
components also have in common the views of both
ethnic groups. This is why anthropoindicators are
common in common names in both languages. Over the
centuries, the intensification of comprehensive
integration has led to the Uzbek name Ghulam and the
Tajik name Tursun, as G afur G ulom favored Mirzo
Tursunzoda.

In the nature of the Uzbek language, assimilation
is mainly used as an expression of abstract concepts,
emotional units. For example, if the word "heart"

belonging to its own layer can at the same time express
concrete and abstract concepts, the Iranian word "dil"
and the Arabic word "galb™ can only express an abstract
concept, ie they are used as synonyms of the Turkic
word "ko ‘ngil". This peculiar nature of our language is
to some extent reflected in the system of famous nouns.
Therefore, most of the names of Uzbek people, which
are rich in emotional color, are historically and
etymologically belonging to the Iranian class.
Therefore, the appellations with the component
"ruxsor”, with the component "chechak", with the
component "gul" have a significant place in the system
of names of Uzbek people. It should be noted that the
Uzbek people do not accept them as assimilation, they
understand them as their own word, only an expert can
understand their assimilation. Hence, the nominator is
interested in the power of conceptual expression, not
the source of the word. The second factor is that the
nominee is attracted by the material appearance of the
appellate. Simply put, for an Uzbek nominee, the bolta,
o°‘rog which knows its meaning very well, seems to
prefer to choose the name Farangiz, even if it does not
know its lexical meaning more than the words sickle.
From an anthropocentric point of view, this is also a
certain principle — the basis leads to the choice
according to the material appearance of the appellate.
At this point, we should not assume that this principle
arises from the fact that the nominator does not
understand the appellate meaning, its material
appearance — pronunciation, resonance, ease of
utterance, abbreviated or not, does not cause
"discomfort” when pampered. Even if the nominator
knows the meaning of the ground appellate, the name
of the person may arise on the basis of this principle.
For example, the nominee chooses one of the names
Behzod, Behbud, Behruz on the basis of this principle.

Another aspect to note in the comparison of Uzbek
and Tajik anthroponyms is that the local environment
is also reflected in gender differences in personal
names. For example, in areas where Uzbeks and Tajiks
live, the name Barno is one of the most popular nouns
for both sexes. In other areas, it is poured only on girls.
Because the nominator in a bilingual environment
understands its lexical meaning better than the
nominator in another environment, the name is given to
a boy because in his psyche the word does not evoke a
feminine quality. Indeed, lexically, the word means
"young":

Ao L yn da Gl yasp blaaS ;a0 Uil g

Bilimdan bilimdon jasur, pahlavon,

Bilimdan keksalar dili navgiron. (“Shahname™)

These examples show that one of the decisive
factors in the interaction of these three major ethnic
groups is their common thinking. Over the centuries,
deep integration has served to further develop this
commonality. Therefore, well-known nouns with
almost the same meaning (for example, Oqtepa —
Talisaped, Oyyuz — Mohro‘y) should be evaluated as
both ethnic units have their own thinking and their own
language capabilities. We believe that the ideas
expressed are based on the theoretical ideas expressed
in the example of one level of the onomastic system.

I1l. Summary. In short, the commonality of the
human way of thinking in anthroponyms is fully proved
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by the examples of names belonging to the Uzbek,
Tajik and Mongolian languages. The analyzed
materials show the need to look at anthroponyms as a
separate type from an anthropocentric point of view in
the system of famous nouns. Because in this type of
famous nouns, the principles of several nominations are
inextricably linked, and sometimes their origin can be
determined only by showing the same reason in the life
of a particular person. It is therefore preferable, in our
view, to rely on an ethnolinguistic interpretation of the
appellate meaning in correctly defining their
nominating principles.
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OCHOBBI
JIOKTOp

Anuesa C.A.
doyenm Kagheopul KHCYPHATUCIMUKU

bawrxupcroeo eocyoapcmeennozo ynusepcumema (2.Y¢ha, Poccus)

COBPEMEHHBIE TPEBOBAHUSI MEJUAPBIHKA K YPOBHIO ITIOJTOTOBKH
MEJHUACHELUAJIUCTOB

B nocneanue roapl npenogaBaTeNd M MPAKTUKU
JKYPHAJIUCTHKA ~ 9acTO MHUIIYT O  ImpobiieMax
MeInaoOpa3oBaHHs B  CBS3W C  TCHICHIUCH
COKpAallleHUsl CIpoca K MeAHacleluanucTaM co
CTOpPOHBI MeIuapbIHKa. [puunny TaKoro
HECOOTBETCTBUSI HHTEPECOB IOCTAaBIIMKA KaapoB B
JHIe By3a U uXx moTpedbutens B ysune CMU muorHe
BUIST B BBIPOCIIMX TPEOOBAaHUSIX K KBaTH(DUKAIIUH
CHenuanucToB maccmenua. Ilpu 3ToM, sKCHepTsl B
aTOH cepe HE pa3 OTMEYaId O CHWIKEHHM KadecTBa
MOJITOTOBKH JKYPHATHCTCKUX KaJpoB u3-3a
KOMMeEpIMaIn3aiuid y4eObl B By3aX, HEIOCTATOYHOM
MpOopabdOTAHHOCTH YYEOHBIX IIAHOB IO HAIMIPABIICHHUIO
«OKypHamucTHKa». Jlaxke cTamm 0O0CyXIaTh BOIIPOC
«Hy>HO I XKypHaIHCTy BBICIIEE MPOPECCHOHATBHOE
oOpaszoBaHue?» [1]. IIpoTuBHUKH BBICILIETO
MpoQpEeCCHOHANTBHOTO 00pa30BaHUS APTYMEHTUPYIOT
CBOM TE3HCHI TEM, YTO HE B BYy3€, a B PEIaKLUMAX 3a
MOJIT0/la MOXKHO TOJYYHUTh OAWHAKOBOE KOJIWYECTBO
3HAHUH © HaMHOTO OoJblIe NPOhECCHOHATBHBIX
HaBBIKOB. [IpM 3TOM HMMH HUTHOpUPYETCS BiaJIEHUE
METO0JIOTUYECKOU KyJIbTypOu JKypHaJIucTa
(obmeconmanpHas, 00IIeXKypHATTUCTCKAS,
SMIOHUPUYCCKAsi, HWHTEPIPETAMOHHAS), KOTOPYH 3a
MOJIT0J1a He «HAOpaThy» HU B OfHOM pemakmmu. Camoe
MeYaIbHOE 3/1eCh B TOM, YTO OOJIBIIMHCTBO CTYJCHTOB
(hakyIbTETOB KYPHAUIACTHKH CYHUTAET, YTO UM
CHEIHANTBEHOE Ky PHAIUCTCKOE 00pa30BaHUe HE HYXKHO.

Mexny TeM couuanbHas OpPUEHTHUPOBAHHOCTD,
MIPECTHKHOCTh " TBOpUYECKast npupoaa
KYPHUIUCTCKON mpodeccuu MPUBJICKAIOT MHOTHX
MIKOJILHUKOB, KOTOPBIE €KETOTHO MOTOIHSIIOT CIIUCOK
CTYICHTOB-XypHaIHcTOB. OmHAKO OHH  IOCTE
OKOHYAHUS By3a HE MOTYT YCTPOUTHCS 10 mpodeccum,
MOCKOJIBKY Ha MeIMaphIHKe MX 0c000 He xayT. Ecin
JKIYT, TO HE C TEMHU HaBBIKAMH, C YEM BBIITYCKAIOTCS
OHH U3 CT€H MHOTUX BY30B.

Ha um B camoli Memmacepe BaKaHCHI IS
JKYpHAIUCTOB HeMmHOTro. Ilpodeccus xypHamucra

CTaHOBHUTCSI MEHEe BOCTpeOOBaHHOW Ha (oHE Apyrux
COBpPEMCHHBIX Hpodeccuii, Hampumep, MEHEmKepa
Kakoro-imobo runepmapkera. OHa y)ke BCTaeT B AL
ycrapeBaronx mpodeccmit ¢ 2013-2030 r1r. Kak
OoubIMoTeKaph, KOPPEKTOP, OWIIBIpeIakTop,
IOPUCTKOHCYJILT, IEPEBOAYHUK, IKCKYPCOBOA H.T.A. [2].
OToMy cTama cHocoOCTBOBaTb, HE B IIOCIEAHIONO
ouepelb, pPAa3BUTHE TPAXKAAHCKOW KYPHATUCTHKH,
Onarojjaps ueMy KaXIblii yMEIOIUH YTO-TH00
CHMMATh, INCATh ¥ TOBOPUTH CTAJ BHIKJIAABIBATh CBOI
KOHTEHT B MHTEpPHET, CO3/1aBasi KOHKYPEHIIUIO B cepe
TPaTUIIMOHHON XKYPHATHCTHUKH.

CoryacHO 3TOMY € HCTOYHHKY, B Meauacdepe
BTOPO# CTONHIE Hatel ctpansl B Cankr-IletepOypre
Ha OJHY BaKaHCHIO Ipuxomurcs 1o 17 pesiome oT
KypHanmucrtoB. He Oyzer mnpeyBenmuueHHeM, €Cld
CKakeM, TO Takass KaptnHa B CiyxOe 3aHATOCTH
mpucyma MHoruM pernoHam. W B PecmyOnmke
bamkoprocTaH  He  Jydllee — TIOJIOXKEHHE  C
TPYAOYCTPOIICTBOM BBITYCKHHUKOB B pefakimsx CMMU.

Crour OTMETHTb, 91O CJIO’KHOCTh
TPYAOYCTpoOiicTBa MO CBOEH Mpodeccuu NCIBITHIBAIOT
HE TOJIbKO BBIIIYCKHHUKH OTHENICHHS XKYPHAIHCTUKU.
Takoe monoxeHue HAOIMIONAETCS IO CTpaHE YiKe
Oosiplle AT JIET y TpeicTaBUTENICl MHOTHX
npodeccuii r'yMaHUTapHOW HAIIPaBICHHOCTH, KOTOPBIX
HKJIET JKECTKasi KOHKYpPEHIIMS Ha PhIHKE TPYJIa.

Bo-nepBbIx, Takoe MOJI0KEHUE CBSI3aHO C TEM, UTO
MOTPEOHOCTh MEAMAOPTaHW3alMi B HKypHAITHCTCKHX
KaJpax He TaK HEeBEJIMKa, HECMOTPSI Ha YBEINICHUE UX
KOJIMYECTBA 3a MOCJIETHHE IBAALATH JieT. B mepsrie
necate jer mocine pacmaga CCCP mHorme (maxke
HENPO(HIIBHBIE) BY3bI OTKPHIBAIIN CTICIIHATTU3AIHIO 110
KypHAJIHCTHKE 0e3 HaJoOHOCTH. DTO CTalo OJHOW U3
MpUYNH yBENWYeHUs Habopa aOWUTypHEHTOB, B
pe3yipTaTe d4ero MpOU3OINI0 IMEPEnpOU3BOJCTBO
KaJpoB U KaK CJIEJICTBHE, MOSIBHIACh apMus
0e3pabOTHBIX BBITYCKHMKOB. KOHEYHO, B YCIOBHAX
pBIHKA W DKOHOMHYECKOW HecTaOMIIBHOCTH CaMUX
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